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  Theses Theologicæ — To the Clergy


  To the clergy, of whatever sort, into whose hands these may come. This is addressed more particularly to the doctors, professors, and students of divinity in the universities and schools of Great Britain, whether Prelatical, Presbyterian, or any other. From Robert Barclay, a servant of the Lord God, and one of those who in derision are called Quakers. He wishes you unfeigned repentance, unto the acknowledgment of the Truth.


  Friends,


  These following propositions are offered to you. If you read and consider them in the fear of the Lord, you may perceive that simple, naked Truth which man by his wisdom has rendered so obscure and mysterious. The world is even burdened with the great and voluminous tractates made about it. By their vain jangling and commentaries, it has been rendered a hundredfold more dark and intricate than it is in itself. That great learning — so accounted — namely your school-divinity, which takes up almost a man's whole lifetime to learn, brings no one a whit nearer to God. Neither does it make any man less wicked, or more righteous, than he was. Therefore God has laid aside the wise and the learned, and the disputers of this world. He has chosen a few despicable and unlearned instruments (as to letter-learning), as He did fishermen of old, to publish His pure and naked Truth. They are to free it of those mists and fogs with which the clergy have clouded it, so that the people might admire and maintain the clergy. God has chosen several others to make known these things. And seeing that I also have received, in measure, grace to be a dispenser of the same Gospel, it seemed good to me, according to my duty, to offer you these propositions. Though short, they are weighty. They comprehend much, and they declare what the true ground of knowledge is — even of that knowledge which leads to Life Eternal. That knowledge is witnessed of here, and the testimony of it is left to the Light of Christ in all your consciences.


  Farewell.
R. B.


  


  The First Proposition — Concerning the True Foundation of Knowledge


  The height of all happiness is placed in the true knowledge of God:

  "This is Life eternal, to know thee the only true God, and Jesus Christ whom thou hast sent." (John 17:3)


  Therefore the true and right understanding of this foundation and ground of knowledge is what is most necessary to be known and believed in the first place.


  The Second Proposition — Concerning Immediate Revelation


  "No man knoweth the Father but the Son, and he to whom the Son revealeth him." (Matthew 11:27)


  Seeing this is so, and seeing the revelation of the Son is in and by the Spirit, the testimony of the Spirit is that alone by which the true knowledge of God has been, is, and can be revealed. By the moving of His own Spirit, God converted the chaos of this world into that wonderful order in which it stood in the beginning, and created man a living soul to rule and govern it. So, by the revelation of the same Spirit, He has manifested Himself all along to the sons of men — patriarchs, prophets, and apostles. These revelations of God by the Spirit — whether by outward voices and appearances, by dreams, or by inward objective manifestations in the heart — were of old the formal object of the saints' faith, and they remain so still. For the object of the saints' faith is the same in all ages, though set forth under various administrations. Moreover, these divine inward revelations, which we hold to be absolutely necessary for the building up of true faith, neither do nor can ever contradict the outward testimony of the Scriptures, or right and sound reason. Yet it does not follow from this that these divine revelations must be subjected to the examination of the outward testimony of the Scriptures, or of the natural reason of man. They are not subject to these as to a more noble or more certain rule or touchstone. For this divine revelation and inward illumination is evident and clear of itself. By its own evidence and clearness, it forces the well-disposed understanding to assent, irresistibly moving it to do so. In the same way, the common principles of natural truths move and incline the mind to a natural assent. For example: the whole is greater than its part; and two contradictory sayings cannot both be true, nor both false. This is also manifest according to our adversaries' own principle. For they — supposing the possibility of inward divine revelations — will nevertheless confess with us that neither Scripture nor sound reason will contradict such a revelation. And yet it does not follow, according to them, that Scripture, or sound reason, should be subjected to the examination of the divine revelations in the heart.


  The Third Proposition — Concerning the Scriptures


  From these revelations of the Spirit of God to the saints have proceeded the Scriptures of Truth, which contain:

  
    	a faithful historical account of the actings of God's people in various ages, with many singular and remarkable providences attending them;

    	a prophetical account of several things, of which some are already past, and some are yet to come;

    	a full and ample account of all the chief principles of the doctrine of Christ. These are held forth in various precious declarations, exhortations, and sentences which, by the moving of God's Spirit, were spoken and written at several times, and upon sundry occasions, to certain churches and their pastors.

  

  Nevertheless, because the Scriptures are only a declaration of the Fountain, and not the Fountain itself, they are not to be esteemed the principal ground of all Truth and knowledge, nor yet the adequate primary rule of faith and manners. Still, as that which gives a true and faithful testimony of the first foundation, they are and may be esteemed a secondary rule, subordinate to the Spirit, from which they have all their excellency and certainty. For it is only by the inward testimony of the Spirit that we truly know them. And they themselves testify that the Spirit is that guide by which the saints are led into all Truth (John 16:13; Romans 8:14). Therefore, according to the Scriptures themselves, the Spirit is the first and principal leader. And since we receive and believe the Scriptures because they proceeded from the Spirit, the Spirit is also, more originally and principally, the rule. This agrees with that received maxim in the schools: Propter quod unumquodque est tale, illud ipsum est magis tale. In English: that for which a thing is such, that thing itself is more such.


  The Fourth Proposition — Concerning the Condition of Man in the Fall


  All Adam's posterity (or mankind), both Jews and Gentiles, as to the first Adam, or earthly man, is fallen, degenerated, and dead (Romans 5:12, 15). Man is deprived of the sensation, or feeling, of this inward testimony, or Seed of God. And he is subject to the power, nature, and seed of the serpent, which the serpent sows in men's hearts while they abide in this natural and corrupted state. From this it comes that not only their words and deeds, but all their imaginations, are evil perpetually in the sight of God, as proceeding from this depraved and wicked seed. Man, therefore, as he is in this state, can know nothing aright. Indeed, his thoughts and conceptions concerning God and things spiritual are unprofitable both to himself and to others, until he is disjoined from this evil seed and united to the Divine Light. Hence are rejected the Socinian and Pelagian errors, which exalt a natural light. Likewise rejected is the error of the Papists, and of most Protestants, who affirm that man, without the true grace of God, may be a true minister of the Gospel. Nevertheless, this seed is not imputed to infants until by transgression they actually join themselves with it. For "they are by nature the children of wrath," who walk according to the power of the prince of the air (Ephesians 2:1).


  The Fifth and Sixth Propositions


  Concerning the universal redemption by Christ, and also the saving and spiritual Light with which every man is enlightened.


  The Fifth Proposition


  God does not delight in the death of a sinner (Ezekiel 18:23); He wills that all should live and be saved. Out of His infinite love, He has so loved the world that He has given His only Son a light, so that whoever believes in him should be saved (John 3:16; Isaiah 49:6). This Son enlightens every man that comes into the world (John 1:9); he makes manifest all things that are reprovable (Ephesians 5:13), and teaches all temperance, righteousness, and godliness (Titus 2:11). And this Light enlightens the hearts of all in a day — pro tempore, for a time — in order to salvation, if it is not resisted. Nor is it less universal than the seed of sin, being the purchase of his death, who "tasted death for every man" (Hebrews 2:9). For "as in Adam all die, even so in Christ shall all be made alive" (1 Corinthians 15:22).


  The Sixth Proposition


  According to this principle (or hypothesis), all the objections against the universality of Christ's death are easily solved. There is no need to resort to the ministry of angels, or to those other miraculous means which, our opponents say, God uses to make the doctrine and history of Christ's passion known to certain men. They mean those who live in places of the world where the outward preaching of the Gospel is unknown, yet who have improved well the first and common grace. For from this principle it follows that, as some of the old philosophers might have been saved, so also some in our own day may be made partakers of the divine mystery. These are they who by providence are cast into remote parts of the world, where the knowledge of the history is lacking. They may partake if they receive, and do not resist, that grace — a manifestation of which "is given to every man to profit" by (1 Corinthians 12:7). Receive, then, this certain doctrine: that there is an evangelical and saving Light and grace in all. God's love and mercy toward mankind appear both in the death of His beloved Son, the Lord Jesus Christ, and in the manifestation of the Light in the heart. Once this doctrine is received, the universality of that love and mercy is established and confirmed against all the objections of those who deny it. Therefore Christ has "tasted death for every man" (Hebrews 2:9): not only for all kinds of men, as some vainly talk, but for every one, of all kinds. The benefit of his offering is not extended only to those who have the distinct outward knowledge of his death and sufferings as it is declared in the Scriptures. It reaches even those who are necessarily excluded from the benefit of this knowledge by some inevitable accident. We willingly confess this knowledge to be very profitable and comfortable; but it is not absolutely needful to those from whom God Himself has withheld it. Even though they are ignorant of the history, they may still be made partakers of the mystery of his death — if they allow his Seed and Light, enlightening their hearts, to take place within them. For in that Light, communion with the Father and the Son is enjoyed. By it wicked men become holy, and lovers of that power by whose inward and secret touches they feel themselves turned from the evil to the good. They learn to do to others as they would be done by — in which, Christ himself affirms, all is included. Those, then, have taught falsely and erroneously who have denied that Christ died for all men. But neither have they sufficiently taught the Truth who, while affirming that he died for all, have added the absolute necessity of the outward knowledge of his death in order to obtain its saving effect. Among these, the Remonstrants of Holland have been chiefly wanting, along with many other assertors of universal redemption. For they have not placed the extent of this salvation in that divine and evangelical principle of Light and life with which Christ has enlightened every man that comes into the world. This principle is excellently and evidently held forth in these Scriptures: Genesis 6:3; Deuteronomy 30:14; John 1:7–9; Romans 10:8; Titus 2:11.
*   *   *
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